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“There are comparative religions, but Christianity is not one
of them.”—Joseph Parker.

“To talk, as some do, as if the religion of the prophet of
Arabia were well suited to the Semites, or to the Mogul and
Turkish races, or, again, to the Negro, is merely to show one-
self culpably ignorant at once of human nature, of Christian
truth, and even of Islam itself. Such platitudes will never satisfy
anyone who has at heart the highest interests of his fellowmen.

“Just as was the case at Rome at the close of one of the great
zons in the world’s history, so now among ourselves there are
men, priding themselves on their enlightenment and liberality
of sentiment, who—as their prototypes worshipped Isis and Se-
rapis, or, again, followed Epicurus or Plato, according as the
varying fashion of the day might impel them—are ready to call
themselves now Agnostics, now Buddhists, and now Mohamme-
dans, as the fancy may strike them. Such men may, perhaps,
bolster up Islam for a time. and thus, for a time, retard its
inevitable downfall. But, in spite of their utmost efforts, the
true nature of this religious system will become generally known,
and will then be seen to be indefensible. Mohammed is, in ev-
ery way, unfitted to be the ideal of a stngle human being. In
spite, therefore, of its many half-truths borrowed from other sys-
tems, it is not too much to say that Islam has preserved, in the
life and character of its founder, an enduring and ever active
principle of degradation and decay.”—W. St. Clair Tisdall.

PREFACE

The churches of Christendom are at last awaking to
the fact that one of the great unsolved missionary prob-
lems of the Twentieth Century is the evangelization of
the Mohammedan world. The Cairo Conference reports,
the organization of new missionary societies for work
among Moslems, and the recent alarming reports con-
cerning a Moslem peril in West Africa and the Soudan,
together carry this message to the churches and the stu-
dent-world of Christendom. The Cairo Conference ap-
peal, voicing the opinion of many leading missionaries
from every Moslem land, was primarily a call for trained
men from the universities and professional schools. And
this appeal, in the words of Mr. John R. Mott, “has laid
upon students as never before the responsibility of reach-
ing the Mohammedan world.”

But if we are to reach that world with the gospel of
Christ we must first know of it and know it. There is
no lack of literature on Mohammed and Islam, as is evi-
dent from the very extensive bibliography of the subject
in all the languages of Europe, not to speak of the litera-
ture written by Moslems themselves. But at the same
time there is great ignorance even among cultured people
of the true character of Mohammed and the real doctrine
and moral value of Islam, as well as of its widespread
aggressive power as a missionary religion. To present
the subject anew, therefore, needs no apology, especially
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since much of the best literature on Islam is inaccessible
to most readers, being in a foreign language.

This book lays no claim to originality save in the
form in which the results of the labors of others in
this wide field are presented. The bibliographies given
for each chapter show the sources of information. The
purpose of the book is to present Islam as a challenge to
the faith and enterprise of the church. It has a message
for those who believe the Gospel and believe that the Gos-
pel is the power of God unto salvation to every one that
believeth—to the Mohammedan no less than to others of
the non-Christian world.

Its argument, following the order of the chapters,
can be expressed in a single sentence: Islam, the great-
est of all the non-Christian religions is not of divine
but of human origin (I and II), altho so widely extended
(III), and it is inadequate, in spite of much that is true
and good, to meet man’s needs intellectually (IV), spiri-
tually (V), or morally (VI), as proved by its own his-
tory (VII); therefore the present condition of Moslem
lands, with their unprecedented opportunities and crises
(VIII), and the work already accomplished (IX and
X), are a challenge to evangelize the whole Moham-
medan world in this generation (XI and XII).

Whether the facts presented and the authorities given
prove the truth of the argument is left to the candid judg-
ment of the reader. S. M. ZWEMER.

New York, October, 1907.

After further investigation and practical use of the
book in study classes, this edition appears, brought up to
date especially in reference to current literature and the

bibliography. S.M. Z
()ctober. 1gog.
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“Islam—the mightiest system of monotheism the world has
ever known, ‘shadowing with wings’ the three continents of Asia
and Africa, having, in its progress, stamped out of existence tens
of thousands of Christian churches and riveted upon 200,000,000
of men its doctrines, polity, ceremonial, and code of laws, and
imbedded itself in the Arabic language like the nummulite fos-
sils in the ledges of Jebel Mokattam, until it stands to-day like
a towering mountain range whose summits are gilded with the
light of the great truths of God’s existence and unity, and whose
foothills run down into the sloughs of polygamy and oppression
and degradation of women.”—H. H. Jessup.

THE ORIGIN AND SOURCES OF ISLAM



“The epigraphic evidence which Dr. Glaser has presented to
us shows that the rise of Mohammedanism was not the strange
and unique phenomenon it has hitherto been thought to be. It
had been prepared for centuries previously. Arabia had for ages
been the home of culture and the art of writing, and for about
two hundred years before the birth of Mohammed his country-
men had been brought into close contact with the Jewish faith.
Future research will doubtless explain fully how great was his
debt to the Jewish masters of Mecca and the Sabean kingdom of
Southern Arabia.”—Professor 4. H. Sayce, in the Independent.

I
THE ORIGIN AND SOURCES OF ISLAM

Importance of the Subject.—In order to understand the
genesis of Islam, the mightiest of the non-Christian faiths,
we must know something of the condition of Arabia be-~
fore the birth of Mohammed. Then, perhaps, we shall be
able to discover the factors that influenced the hero-
prophet, the environment that stirred his genius, and the
allied forces which made it possible for him so powerfully
to sway the destinies of his own generation and change
the current of the empire of all Western Asia and North-
ern Africa.

To the student of history the wonderful rise and rapid
spread of Islam is an epoch in the records of the past;
to the diplomat and the statesman Islam is a present-day
problem of gigantic proportions and perplexing factors;
for Christendom Islam is a challenge to faith that has not
vet been met, and a barrier stretching from Persia to
Morocco that has not yet been broken down. “To the
follower of Christ, and especially to the student of Chris-
tian history, Islam possesses a melancholy interest pe-
culiar to it among the religions of the world. It alone
can claim to have met and vanquished Christianity. Is-
lam arose in a region accessible to Christianity, for Mec-
ca is only eight hundred miles from Jerusalem, over a

road travelled by Mohammed in his youth, It arose at a
1
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time when Christianity should have evangelized Arabia,
for in the six centuries by which the gospel of Christ
preceded the creed of Mohammed, Christianity had
spread to the borders of the Pacific, Indian and Atlantic
Oceans, had revolutionized the greatest empire known to
ancient history, and had created a vast literature, and a
new learning. Why did it lose in Asia? What were the
causes of defeat? 'Why was it possible for Mohammed to
arise in that age of the world ?’*

When we consider, however, the condition of pagan-
ism in Arabia before the rise of Islam, and know some-
thing of the large Jewish settlements and of early Chris-
tianity in the Peninsula, together with the strategic and
unique importance of Mecca as a centre of pilgrimage
and commerce long before Mohammed, some of these
questions begin to receive an answer.

Mohammedan writers divide Arabian history into two
periods—that before the advent of their prophet, and that
after his mission. The former they name, in accordance
with the practice of Mohammed himself, Wakt-el-Jahili-
va, the “Time of Ignorance,” or, perhaps better, the
“Time of Barbarism”; the latter is that of Islam, of reve-
lation and true religion. Professor Goldziher has shown
that the original significance of E!l Jahiliya was not that
of a time of heathen ignorance in the New Testament
sense,? but rather a time of rude barbaric ethics in dis-
tinction to the civilized code of Islam.* The term was
first used in an ethical sense, but later took on a general
meaning.

It is not surprising that Moslem writers chose to paint
the picture of pagan Arabia as dark as possible, in order

'William A. Shedd, ‘“Islam and the Oriental Churches,” 4.
2Acts 17:30. 3I. Goldziher, “Mohammecdanische Studien,” Vol. I, 220-238.

ORIGIN AND SOURCES OF ISLAM 3

that “the light of God,” as the Prophet is called, might
appear more bright in contrast. Following these authori-
ties Sale and others have given a somewhat wrong im-
pression of the state of Arabia in the sixth and seventh
centuries. The commonly accepted idea that Mohammed
preached entirely new truth as a prophet of monotheism,
and uplifted the Arabs to a higher plane of civilization, is
only half true. No part of Arabia has ever reached as
high a stage of material civilization under the rule of
Islam as Yemen enjoyed under its Christian, Jewish or
Pagan dynasties of the Himyarites, as is proved by the
monuments of South Arabia. No less an authority than
Fresnel has shown that the pre-Islamic Arabs were on a
higher moral plane than the Arabs after their conversion
to Islam;! and Perron contrasts the freedom and the le-
gal status of woman prior to Mohammed, with her servile
condition under Islam.?

Pagan Arabia.—During many centuries before Mo-
hammed, the Arabs throughout the Peninsula, except in
Yemen, were divided into numerous tribes and clans,
bound together by no political tie, but only by a tradi-
tional sentiment of unity, which they believed (or feigned
to believe) a unity of blood. Each group was a unit and
was largely in competition with all the other clans.

The Arabs took delight in endless genealogies, and
boasted of nothing so much as noble ancestors. In habits
some were pastoral and some nomadic; others, like the
clans of Mecca and Taif, were traders, and had monopo-
lies of the caravan trafic. The immense caravan trade,
which brought all the wealth of Ormuz and Ind to Egypt
and the Roman Empire, crossed Arabia and left its influ-

tFresnel. “Lettres sur I'Histoire des .Arabes avant I'Islamisme’ in
Journal Asiat. (1849), 533.
1Perron, ‘“Femmes Arales avant et depuis I'Islamisme” (Paris, 1858).
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ence. A.Sprenger adds this interesting fact at the close
of his account of the great caravan routes: “The history
of the earliest commerce is the history of incense, and
the land of incense was Arabia.”* The three great routes
were the following: from the Persian Gulf through the
heart of Arabia to the Jauf and Damascus, with a branch
to Mecca; from the Tigris southward along Wady er
Rumma to the Jewish settlement in Khaibar; and, the
most important of all, the road from Sanaa along the
west coast through Mecca, Yathrib, Medina, and Maan
to Syria.? The importance of Mecca was first commercial
and then religious; together with Taif it was the halting-
place for the caravans from the south, and the depot of
the trade from the East.

The Arabs had enjoyed, for several thousand years be-
fore the Christian era, an almost absolute freedom from
foreign dominion or occupation. Neither the Egyptians,
the Assyrians, the Babylonians, the ancient Persians, nor
the Macedonians, in their march of conquest, ever sub-
jugated or held any part of Arabia. But before the com-
ing of the Prophet the proud freemen of the desert were
compelled to bend their necks repeatedly to the yoke of
Roman, Abyssinian, and Persian rulers. In A. D. 105
Trajan sent his general, Cornelius Palma, and subdued
the Nabathean kingdom of North Arabia. Mesopotamia
was conquered, and the eastern coast of the peninsula
was completely devastated by the Romans in A. D. 116.
Hira yielded to the monarchs of Persia, as Ghassan did
to the generals of Rome. “It is remarked, even by a Mo-
hammedan writer,” says Sir William Muir, “that the de-
cadence of the race of Ghassan was preparing the way

1A, Sprenger, “Die Alte Geographie Arabiens,” last chapter (Berne, 1875).
2See Map, Hubert Grimme, “Mohammed,” (Munich, 1904).
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for the glories of the Arabian prophet.” In other words,
Arabia was being invaded by foreign powers, and the
Arabs were being made ready for a political leader to
break these yokes and restore the old-time independence.
Roman domination asserted itself, even over Mecca, not
long before the Hegira. “For shortly after his accession
to the throne, A. D. 610, the Emperor Heraclius nomi-
nated Othman, then a convert to Christianity, as gov-
ernor of Mecca, recommending him to the Koreishites
in an authoritative letter.””? The Abyssinian wars and in-
vasions of Arabia during the century preceding Moham-
med are better known. “Their dominion in Yemen,” says
Ibn Ishak, *‘lasted seventy-two years, and they were fin-
ally driven out by the Persians, at the request of the
Arabs.” Arabia was thus in a condition of general politi-
cal unrest just at the time when Mohammed came to
manhood, and the hour was ripe for a political leader,
able to unite the Arabs against the non-Arabs, whether
Persians, Abyssinians or Greeks.?

Social Conditions.—The position of women in the
“Time of Ignorance” was, in some respects, inferior; but
in others far superior to that under Islam. The cruel
custom of female infanticide prevailed in many parts of
heathen Arabia. This was probably due, in the first in-
stance, to poverty or famine, and afterward became a so-
cial custom, to limit population. Professor Wilken sug-
gests, as a further reason, that wars had tended to an
excess of females over males. An Arab poet tells of a
niece who refused to leave her husband to whom she was
assigned after her capture. Her uncle was so cnraged

1S. W. Koelle, “Mohammed and Mohammedanism,” s.

2See chapter on *“’Arab wnd ’Agam’” in ‘“Mohammedanische Studien,”

Vol. I, 101147 (Halle. 1889), and A. P. Caussin de Perceval, “Essai sur
L’Histoire des Arabes avant I'Islamisme,” Vol. I, z14-201.
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that he buried all his daughters alive, and never allowed
another one to live. Even one beautiful damsel, who had
been saved alive by her mother, was ruthlessly placed in
a grave by the father, and her cries stifled with earth.
This horrible custom, however, was not usual. We are
told of one distinguished pre-Islamic Arab, named Saa-
Saa, who tried to put down the practice of “digging a
grave by the side of the bed on which daughters were
born.”* The use of the veil was almost unknown in Ara-
bia before Islam, nor did the harem system prevail in the
days of idolatry. Women had rights, and were respected.
In two instances, beside that of Zenobia, we read of Ara-
bian queens ruling over their tribes; and Freytag, in his
Arabian proverbs, gives a list of female judges who ex-
ercised their office before Islam. According to Néldeke
and Grimme,? the Nabathean and South Arabian coins
and inscriptions prove that women held an independent
and honorable position; they built expensive family
graves, owned estates, and were independent traders,
as, for example, was Khadijah, the wife of Moham-
med.

There is a genuine spirit of chivalry in the pre-Islamic
poetry of Arabia. A woman was never given away by
her father in an unequal match nor against her consent.
Professor G. A. Wilken has conclusively shown that
women had the right, before Mohammed’s time, in every
case, to choose their own husbands, and cites the case of
Khadijah, who offered her hand to Mohammed.®? Even
captive women were not kept in slavery, as is evident
from the verses of Hatim:

Sinajet et Tarb fi Tekaddamet el Arab, (Beirut edition),

*Hubert Grimme, ‘“Mohammed,” Chap. I.

3G. A. Wilken, “Het Matriarchaat bij de oudc Arabieren’” (188¢), and a
supplement to the same in answer to his critics (1885, The Hague).

ORIGIN AND SOURCES OF ISLAM 7

“They did not give us Taites, their daughters in marriage,
But we wooed them against their will with our swords;
And with us captivity brought no abasement.

They neither toiled making bread nor made the pet boil,
But we mingled them with our women, the noblest,
And they bare us fair sons, white of face.”

Polyandry and polygamy were both practised; the
right of divorce belonged to the wife as well as to the
husband ; temporary marriages were also common. As
was natural among a nomad race, the bond was quickly
made and easily dissolved. But this was not the case
among the Jews and Christians of Yemen and Nejran.
Two kinds of marriages were in vogue. The muta’a was
a purely personal contract between a man and a woman;
no witnesses were necessary, and the woman did not
leave her home or come under the authority of her hus-
band; even the children belonged to the wife. This mar-
riage, so frequently described in Arabic poetry, was not
considered illicit, but was openly celebrated in verse, and
brought no disgrace on the woman. In the other kind of
marriage, called nikah, the woman became subject to her
husband by capture or purchase. In the latter case the
purchase-money was paid to the bride’s kin. In later
chapters of this book we shall see that both these forms of
marriage still obtain among the Shiah sect of Moslems.

Robertson Smith sums up the position of women in
Arabia before Islam, in these words: “It is very remark-
able that, in spite of Mohammed’s humane ordinances,
the place of women in the family, and in society, has
steadily declined under his law. In ancient Arabia we
find many proofs that women moved more freely and as-
serted themselves more strongly than in the modern East.
The Arabs themselves recognized that the position of
woman had fallen, and it continued still to fall under Is-
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lam, because the effect of Mohammed’s legislation in fa-
vor of women was more than outweighed by the estab-
lishment of marriages of dominion as the one legitimate
type, and by the gradual loosening of the principle that
married women could count on their own kin to stand
by them against their husbands.”

Pre-Islamic Literature.—The seven ancient Arabian
poems, called Muallakat or Muthahabat, are proof of a
golden age of literature, and doubtless are only fragments
of a much larger collection. To them we owe much of
our knowledge of the early Arabian life and faith. Pal-
grave says: “If poor in architectural, Arabia is super-
abundantly rich in literary monuments”; and this is true,
even of the “Time of Ignorance.” Zuhair, Zarafa,
Imru-al Kais, Amru-bin-Kulsum, Al Harith, Antar and
Labid furnished the model for later Arabian poetry, and
their poems, as we have them, are remarkable for per-
fection of form and language.

Wellhausen mentions Adi bin Zaid, Abu Daud, Al
Ascha, and other Christian Arabian poets, of whose
poetry only fragments are left, and adds that early Ara-
bian Christianity had a marked influence on the pre-
Islamic culture through the channel of poetry. The poets
were already voicing the cry of Arabia for the unknown
God; they were the prophets of the new era.? In addi-
tion to poetry, three things were coveted by the Pagan
Arabs, and were the object of pride: eloquence, horse-
manship and liberal hospitality. There were large com-
petitive contests in oratory and poetry at Okatz. Here

1Robertson Smith, *“Kinship and Marriage in Early Arabia,” 100-104.
For further information on the position of women in pre-Islamic times
among all the Semitic races see a valuable paper, “VWWoman in the Ancient
Hebrew Cult,” by Ismar J. Peritz, Ph.D., in The Journal of Biblical
Literature (1898), Part 11,

2J. Wellhausen, "Reste Arabischen Heidentums,” 232, 234 (Berlin, 1897).
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there was also an annual market which was so large that
the line of booths stretched for ten miles between Taif
and Nachla; Wellhausen pictures the scene as described
by the poets: a crowd of traders, artisans, blacksmiths,
horse-doctors, poets, athletes, wine-sellers; a great gath-
ering of the tribes from every quarter, and every sort of
friendly competitive contest; an agricultural fair, an
oratorical contest, and a religious camp-meeting com-
bined.? An entire month was given up to these inter-
tribal, commercial and social gatherings here and at Mec-
ca; an annual truce of God among the warlike nomads.
Mohammed was the first Arab that dared make war dur-
ing the sacred months, and break the troth of Pagan
Arabia.

According to Moslem tradition, the science of writing
was not known in Mecca until introduced by Harb,
father of Abu Soofian, the great opponent of Moham-
med, about A. D. 560. But this is evidently an error, for
close intercourse existed long before this between Mecca
and Yemen through caravan trade, and in Yemen writ-
ing was well known for centuries. In another tradition
Abd ul Muttalib is said to have written to Medina for
help in his younger days, i. e., about 520 A. D. Both
Jews and Christians also dwelt in the vicinity of Mecca
for two hundred years before the Hegira, and used some
form of writing. For writing-materials they had abund-
ance of reeds and palm-leaves, as well as the flat, smooth
shoulder-blades of the camel. There are many rock in-
scriptions in Northern Arabia and monuments in Yemen.
The seven great poems are said to have been written in
gold on Egyptian silk and suspended in the Kaaba at
Mecca.

1], Wellhausen, “Reste Arabischen Heidentums,” 88-01
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Arabian Polytheism.—Concerning the religion of the
Arabs, before Islam, the Mohammedan writer, Ash-Shah-
ristani, says: “The Arabs of pre-Islamic times may, with
reference to religion, be divided into various classes.
Some of them denied the Creator, the resurrection and
men’s return to God, and asserted that Nature possesses
in itself the power of bestowing life, but that time de-
stroys. Others believed in a Creator and a creation pro-
duced by Him out of nothing, but yet denied the resur-
rection. Others believed in a Creator and a creation, but
denied God’s prophets and worshipped false gods, con-
cerning whom they believed that in the next world they
would become mediators between themselves and God.
For these deities they undertook pilgrimages; they
brought votive offerings to them, offered them sacrifices,
and approached them with rites and ceremonies. Some
things they held to be Divinely permitted, others pro-
hibited.””?

This is an admirable account, altho his silence re-
garding the Jews and Christians of Arabia is unac-
countable. There is no doubt that Arabia, for two cen-
turies before the Hegira, was a refuge for all sorts of
religious fugitives, and each band added something to
the national stock of religious ideas.

There were Sabeans, or Star-worshippers, in the
Northwest along the Euphrates; Zoroastrians came to
East Arabia; Jews settled at Khaibar, Medina, and
in Yemen. For all Pagan Arabia Mecca was
the centre many centuries before Mohammed. Here
stood the Kaaba, the Arabian Pantheon, with its
three hundred and sixty idols--—one for each day in the
year. Here the tribes of Hejaz met in annual pilgrim-

tSee Arabic eriginal in W. St. Clair Tisdall, “The Original Sources of
the Qur'an,” 36, 37.
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age, to rub and kiss the Black Stone, to circumambulate
the Beit Allah or Bethel of their faith, and to hang por-
tions of their garments on the sacred trees. At Nejran
a sacred date-plant was the centre of pilgrimage. Every-
where in Arabia there were sacred stones, or stone-heaps,
where the Arab devotees congregated, to obtain special
blessings. The belief in jinn, or genii, was well-nigh uni-
versal, but there was a distinction between them and
gods. The gods had individuality, while the jinn had not ;
the gods were worshipped, the jinn were only feared; the
god had one form, the jinn appeared in many. All that
the Moslem world believes to-day, in regard to jinn, is
whoily borrowed from Arabian heathenism. The Arabs
were always superstitious, and legends of all sorts clus-
ter around every weird desert-rock, gnarled tree, or in-
termittent fountain in Arabia. The early Arabs, there-
fore, marked off such sacred territory by pillars, or
cairns, and considered many things, such as shedding of
blood, cutting of trees, killing game, etc., forbidden with-
in the enclosure. This is the origin of the Moslem teach-
ing about the Haramain, or sacred territories, around
Mecca and Medina.

Sacrifices were common, but not by fire. The blood of
the offering was smeared over the rude stone-altars, and
the flesh was eaten by the worshipper. First-fruits were
given to the gods, and libations were poured out; a hair-
offering formed a part of the ancient pilgrimage; this
also is imitated to-day. In fact the whole ceremony of
the Moslem pilgrimage to Mecca is taken over from pre-
Islamic practice, and is thoroughly pagan.!

1J, Wellhausen, “Reste Arabischen Heidentums,” 68-101.
C. Snouck Hurgronje, ‘“Het Mckkaansche Feest.” (Leyden, 1880.)
W. St. Clair Tisdall, “The Original Sources wf the Qur’an,” 43-47.
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Our present knowledge of the Arabian gods is gained
from a work of Ibn al Kelbi, written two hundred years
after the Hegira, entitled Kitab-el-Asnam, or the Book
of Idols. The work itself is no longer extant, but it is
largely quoted in Jakut’s “Geographical Lexicon.” The
principal idols of Arabia are given below; ten of them
are mentioned by name in the Koran.

Above all these tutelary and “mediator-gods” was the
supreme deity, whom they called Allah—6 6éos, the
God. This name occurs very frequently in pre-Islamic
poetry, on the inscriptions and in proverbs and personal
names. “Altho polytheism had, even in very early times,

THOBAL, who was in the form of a man, had the place of honor it1
the Kaaba. He was termed “creator of the heavens and the earth.” Dozy
identifies him with Baal of Syria, the first part of the name being the
Hebrew article.

WADD (signifying friendship), worshipped by the Northern Arabs at
Duma, but also in the South,

SUWAH, an idol in the form of a woman and wershipped by the
Hamdan tribe.

YAGHUTH, in the shape of a lion.

YA’OOK, in the form of a horse, worshipped in Yemen. Bronze images
of this idol are found in ancient tombs.

NASR, who was the eagle-god.

EL UZZA, identified by some scholars with Venus, worshipped at times
under the form of an acacia tree. One of the daughters of Allah according
to pagan ideas.

ALLAT, the chief idol of the tribe of Thakif, at Taif, who tried to com-
promise with Mohammed and promised to accept Islam if he would not
destroy their god for three years. The name appears to be the feminine of
Allah, and she was considered a daughter of Allah.

MANAT, a huge stone worshipped by several tribes as a daughter of
Allah.

DUWAR, the virgin’s idol; young women used to go around it in pre-
cession; hence its name.

ISAF and NAILA, which stood near Mecca on the hills of Safa and
Mirwa; the visitation of these popular shrines is now a part of the Moslein
pilgrimage ritual.

HABHARB, a large stone on which camels were slaughtered. There are
also other idols and shrines mentioned, some of which have since been
transformed into sacred places of Islam, each with its appropriate tradi.
tion. Wellhausen, “Reste Arabischen Heidentums,” 104.
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found an entrance into Arabia, yet the belief in the One
True God had never entirely faded away from the minds
of the people. The most binding agreements between
different tribes were confirmed by an oath taken in call-
ing on the name of God (Allah); and the expression,
‘An enemy of God,’ was deemed the most opprobrious
that could be used.” Wellhausen. in speaking of the
gradual disintegration and dissolution of polytheism in
Arabia in the century before Mohammed, says: “In the
sixth and seventh centuries of our era Allah had out-
grown the other gods. This is clearly evident from the
Koran itself. ‘When the pagan Arabs were in real peril
they turned to Allah, and not to their tribal gods,” says
Mohammed. Also, for the heathen Arabs, Allah was the
real possessor of Divinity, and Mohammed can only use
the polemic against them that they allow idols to be part-
ners of Deity.”?

Ibn Hisham states, on the authority of Ibn Ishak, that
the tribes of Kinanah and Koreish, when performing the
ceremonies around the Kaaba, used to say: “Labbaika,
Allahuma, we are present in Thy service, O God; Thou
hast no partner, except the partner of Thy dread. Thou
ownest him and whatsoever he owneth.” The meaning
is not clear, but the language employed shows the supe-
rior position of Allah, who had no equals. The idea of
the unity of God was not introduced among the Arabs
for the first time by Mohammed. Nor did Mohammed
invent the word for the Supreme Deity. The idea was
common, and so was the word. Mohammed’s own father,
who died before his son’s birth, was called Abd Allah;
and the Kaaba of Mecca, long before Islam, was known

1W. St. Clair Tisdall, ““The Original Sources of the Qur'an,” 31-3s.
3J. Wellhausen, ‘“lReste Arabischen Heidentums,” z217.
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as Beit Allah, or House of God. The tribal worship of
the ancient Arabs bears much resemblance, therefore, to
the saint worship of the Greek and Roman churches, i. e.,
it was to their mind compatible with a knowledge and
acknowledgment of the Supreme Being. Yet, as Well-
hausen points out: “In worship Allah often had the last
place, those gods being preferred who represented the
interests of a particular circle, and fulfilled the private
desires of their worshippers. Neither the fear of Allah
nor their reverence for the gods had much influence.
The chief practical consequence of the great feasts was
the obscervance of a truce in the holy months; and this,
in time, had become mainly an affair of pure practical
convenicnce. In general the disposition of the heathen
Arabs, if it is all truly reflected in their poetry, was pro-
fanc in an unusual degree. The ancient inhabitants of
Mecca practised piety essentially as a trade, just as they
do now ; their trade depended on the feast, and its fair
on the inviolability of the Haram and on the truce of the
holy months.”

Not only had the old polytheism lost its force, so that
the aged Abu Ubaiha wept on his deathbed at Mecca,
for fear the worship of Uzza would be neglected, but
the Dbetter classes of Mecca and Medina had ceased to
belicve anything at all.* The forms of religion were
kept up rather for political and commercial reasons than
as a matter of faith and conviction.? And the reason for
this decline of paganism is not far to seek. “The religious
decay in Arabia, shortly before Islam,” says Hirschfeld,
“may ivell be taken in a negative sense, in the sense of
the tribes losing the feeling of kinship with the tribal

1J. \Vellhausen, ‘“Reste Arabischen I{cidentuins,” zz2o.
2E. H. Palmer, “Translation of the Qui'an,” Intro. Vol. I, xv.
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gods. We may express this more concretely by saying
that the gods had become gradually miore nebulous
through the destructive influcnce cxercised for about four
hundred years by Jewish and Christian idcas upon Ara-
bian heathenism.”* How did these Jewish and Chris-
tian ideas influence the Arabs of Mohammed’s time, and
Mohammed himself, and to what extent?

The Jews of Arabia.—The Jews came to Arabia from
the earliest times. Since the days of Solomon the Red
Sea was a centre of busy traffic, and the Hebrews had
probably located at the trading ports. Dozy finds epi-
graphic and other evidence that Jews settled at Mecca as
early as the time of David, and that their settlement con-
tinued until the fifth century of the Christian era.? But
his monograph on the subject is not altogether convinc-
ing. It is certain, however, that the later conquests of
Palestine by Assyrians, Babylonians, Persians, Greeks
and Romans sent waves of Jewish imimigration into Ara-
bia as far as Yemen. A number of native Arab tribes
also embraced Judaism, and at the time of Mohammed
we find this people scattered over the peninsula in small
compact colonies. Not only were they numerous, but also
powerful, especially at Sanaa, Medina, Khaibar and other
centres. In Mohammed’s time the three large Jewish
tribes, called Bni Koraiza, Bni Nadhir, and Bni Kainuka,
all dwelling near Medina, were so powerful that, after
his arrival there in A. D. 622, he made an offensive and
defensive alliance with them. The fact that the Koran
refers repeatedly to the Jews, and calls them, as well as
the Christians, “IPcople of the Book,” shows that they

1Quotcd from The Journal of the Koyal Asiatic Society in S, M. Zwemer,
“Arabia, the Cradle of Islam,” 153,

2R. Dozy, “De Israelicten te Meckka van David’s tijd tot op onze tijd-
rckening.””  (Leyden, 1864; German translation, Leipsic, 1864.)
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possessed and used the Old Testament, and that, doubt-
less, many of them could read and write. For in Su-
rah 2:70-73, we read, in reference to the Jews: “But
there are illiterates among them, who are not acquainted
with the Book, but with lies only, and have but vague
fancies. Woe to those who, with their own hands, tran-
scribe the Book corruptly, and then say,” etc. Therefore,
the others could read.

These Jewish colonies, with their teachers and their
Talmud, had, for centuries, exerted a strong educational
influence toward monotheism. And it is evident, not only
from the Koran, but from the earliest Moslem biogra-~
phies of Mohammed, that he was greatly indebted to
Judaism, both for his doctrines and narratives. How
early in his life Mohammed came in touch with Jewish
teaching, or teachers, is uncertain, but that he obtained
his knowledge of Old Testament history from Jews well
versed in Talmudic lore is admitted by all students of
Islam, and was conclusively shown by Rabbi Abraham
Geiger, in his prize essay on the subject.? The fact that
the Jews at Mecca and Medina possessed inspired books,
and were undoubtedly descendants of Abraham, whom
the Koreish and other tribes claimed as their ancestor,
gave them great weight and influence. Native Arabian
legends would be made to fit in with Jewish patriarchal
stories, and so, as Muir remarks: “By a summary ad-
justment the story of Palestine became the story of the
Hejaz, the precincts of the Kaaba were hallowed as the
scene of Hagar’s distress, and the sacred well—Zemzem
—as the source of her relief. The pilgrims hastened to

Was hat Mohammed aus dem Judentum aufgenommen?’ (Wiesbaden,
1833.) English translation of the same unde:: the title, “Judaism and Islam”

(Madras, 1898)., See also the writings of Hirshfeld, Emmanuel Deutsch,
J. M. Arnold and others on this topic.
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and fro between Safa and Marwa, in memory of her
hurried steps in search of water. It was Abraham and
Ishmael who built the temple, imbedded in it the Black
Stone, and established for all Arabia the pilgrimage to
Arafat. In imitation of him it was that stones were
flung by the pilgrims, as if at Satan, and sacrifices of-
fered at Mina, in remembrance of the vicarious sacrifice
of Abraham. And so, altho the indigenous (Meccan)
rites may have been little, if at all, altered by the adop-
tion of Israelitish legends, they came to be received in a
totally different light and to be connected in Arab imagi-
nation with something of the sanctity of Abraham, the
Friend of God.™?

For a detailed account of all the words, doctrines, cere-
monies and stories that were borrowed from Judaism,
adopted by Mohammed, and perpetuated in Islam, the
reader is referred to Geiger or Tisdall; the accompany-
ing table gives them in outline.* A careful study of the
subject will show that most of the warp and woof of
the new religion was taken from the old garment. Islam
s nothing more nor less than Judaisin plus the apostle-
ship of Mohammed.

Christianity in Arabia before Islam—The question
how early and from what direction Christianity first en-
tered Arabia is difficult to answer. Whatever is known
on the subject can be found in Wright’s essay.® Paul
spent three years among the Arabs,* and Christianity was
introduced in North Arabia very early. Bishops of Bosra,
in Northwestern Arabia, are mentioned as having been

1Sir William Muir, “Life of Mahomet,” third edition, introduction,
xcii-xciii. See also *“Reste Arabischen Heidentums," 232.

2Table opposite page 86.

3Thomas Wright, “Early Christianity in Arabia” (London, 1855.)
‘Gal. 1:17.
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present at the Nicene Council (A. D. 325) with five other
Arabian bishops. The Arabian historians speak of the
tribe of Ghassan as attached to the Christian faith cen-
turies before the Hegira.

There is no doubt that Christianity was widely diffused
in other parts of Arabia at the time of Mohammed. Ac-
cording to Caussin de Perceval, who quotes from Arabic
writers, Christianity existed among the Bni Taglib of
Mesopotamia, the Bni Abd al Kais, the Bni Harith of
Nejran, the Bni Ghassan of Syria, and other tribes be-
tween Medina and Kufa.* The picture of the Christian
monk in his desert-cell, with his night-lamp and books,
keeping vigil, is common in pre-Islamic poetry; and we
have already seen that there were also Christian poets
in the “Time of Ignorance.” As the Arabs became more
intimately connected with the Romans, the progress of
Christianity increased. The name of Mavia, an Arabian
queen, is mentioned by ecclesiastical writers as a convert
to the faith, and it is stated that she invited a Christian
bishop, named Moses, to live among her people. An un-
fortunate circumstance for the progress of Christianity
in North Arabia, however, was its location between the
rival powers of Rome and Persia. It was a sort of buffer-
state, and suffered in consequence. The Persian mon-
archs persecuted the Christian Arabs, and one of their
allies—a pagan Arab, called Naaman—forbade all inter-
course with Christians, on the part of his subjects. This
edict, we are told, was occasioned by the success of the
preaching of Simon Stylites, the pillar saint, celebrated
in Tennyson's poem.2 The progress or even the toler-

1A. P. Canssin de Perceval, “Essai sur I’Histoire des Arabes avant I'Is-
lamisme.” (Paris, 18,57 and 1902) Three vols.

*Thomas Wright, “Early Christianity in Arabia,” 7.

Noldeke, *‘Sketches from Eastern History” (London, 1892). Qlapter on
Simon Stylites,
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ance of Christianity in the kingdom of Hirah seems to
have been always dependent on the favor of the Khosroes
of Persia. Some became Christians as early as 380 A. D.
And one of the early converts, Noman Abu Kamus,
proved the sincerity of his faith by melting down a
golden statue of the Arabian Venus worshipped by his
tribe, and distributing the proceeds to the poor. Wright
states that many of the tribe followed his example, broke
their idols and were baptized. So early was idolatry
doomed in North Arabia—long before the appearance of
Mohammed.

It was in Southwestern Arabia, however, that the
Christian faith exerted its greatest power and made larg-
est conquest. We learn, from the monuments and in-
scriptions of Yemen, how, before the Christian preacher
came, monotheism had already displaced polytheism in
the cult of the Sabeans.! The names used for the Su-
preme Deity were, many of them, identical with those
used later in the Koran. Add to this the large Jewish
population, and it becomes evident that the soil was ready
for the Christian faith to take root; altho it is also true
that the Jews were often an obstacle to the early spread
of Christianity, because of their bitter hostility. The
legend that St. Bartholomew preached in Yemen, on his
way to India, need not be considered ; nor the more prob-
able one of Frumentius and his success as first bishop to
Himyar. But history relates that, in the reign of Con-
stantius, Theophilus, the deacon of Nicomedia, a zealous
Arian, being sent by the Emperor to attend a magnificent
embassy to the court of Himyar, prevailed on the Ara-
bian king to accept Christianity. He built three churches
at Zaphar, Aden and Sanaa, as well as at Hormuz, in the

1Hubert Grimme, “Mohammed,” 19-31, ff.
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Persian Gulf. No less than four bishoprics were estab-
lished. Ibn Khalikan, the Moslem historian, enumerates
as Christian tribes the Bahrah, Tanoukh, and Taglab,
while in Nejran, north of Yemen, and even in Medina
there were Christians. In the year 560 A. D. there was
a severe persecution of the Christians in Nejran, insti-
gated by the Jews. ‘“Large pits were dug, filled with
fuel, and many thousands of monks and virgins were
committed to the flames.”* Yet, so firm a hold had the
religion of Jesus Christ on the Arabs of Nejran that
neither the fires of persecution nor the power of trium-
phant Islam in the later centuries could root it out speed-
ily. Abbe Huc speaks of Christians in Nejran as late as
the tenth century.?

In the year 567 A. D., Abraha, the Christian king of
Yemen, built a new cathedral at Sanaa, with the inten-
tion of making it the rival of Mecca for the Arab pil-
grimage. The church was defiled by pagan Arabs from
the North, and then followed the famous expedition of
Abraha against Mecca, and his defeat by the Koreish—
forever after celebrated in the Koran chapter of “The
Elephant.”® Two months after this defeat was born the
prophet whose character and career sealed the fate of
Christianity in Arabia for many centuries.

From this short sketch of Christianity in early Arabia
it is evident that Mohammed, like any other intelligent
Arab of his day, could not have been wholly ignorant of
the Christian faith. The picture of the Christian church
of this period (323-692 A. D.) was dark indeed; yet it

1S. M. Zwermner, “Arabia; the Cradle of Islam,’” 307-308, following the ac-~
count given by Wright.

tAbbe Hue, “Christianity in China, Tartary and Tibet,” Vol. I, 88
(New York, edition 1857.)

8S. M. Zwemer, ‘“Arabia; the Cradle of Islam,” 308-313. See Moslem
Commentators i loco,

COPIES OF THE KORAN WORN LY MOSLEMS WHEN
TRAVELING OR ON PILGRIMAGE
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was not without true believers.! Arabia was full of
heresies, and yet we have epigraphic evidence that the
real doctrine of the Trinity obtained in Arabia, instead
of that which Mohammed asserts the Christians hold. In
1888 Edward Glaser, the explorer, brought from Mareb,
the Sabean capital, a copy of an inscription, telling of
the suppression of a revolt against the Ethiopic rule then
established in Yemen. This inscription, which dates from
542 A. D., opens with the words: “In the Power of the
All Merciful, and His Messiah and the Holy Ghost.”?
Whatever may have been the condition or the teaching
of Christianity in Arabia, Mohammed came in contact
with it all through his life. One of the chief stories he
heard in his boyhood was of the Christian invasion from
the South, and the defeat of Abraha; later he went to
Syria, met monks and passed through the territory of
the Christian tribes of Northern Arabia; after he became
a prophet he had as concubine a Christian Coptic wom-
an, Miriam, the mother of his darling son, Ibrahim. For
good or for ill, Mohammed could not remain wholly ig-
norant of Christianity, and therefore it is not surprising
to find the evidence of this in Islam.* The Christian fac-
tor cannot be omitted in our study of the origin of Islam.
Christian teaching, though often in corrupt form, was
one of the sources of the new religion.

1Kurtz writes: *“More and more the Church became assimilated and
coniormed to the world, church discipline grew lax, and moral decay made
rapid progress. Passionate contentions, quarrels and schisms among
bishops and clergy filled public life also with party strife, animosity and
bitterness. . . . Hypocrisy and bigotry took the place of piety among
those who strove after something higher, while the masses consoled them-
selves with the reflection that every man could not be a monk."”—*Church
History,” Vol. I, 386.

zHilprecht, “Recent Explorations in Bible Lands,” 149. (Article by
Professor Fritz Hommel on *“Arabia.””); Zwemer, “The Moslem Doctrine of
God,” 27, 90.

5Sec table of the Borrowed Elements, opposite page 86.
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But Koelle goes much further than this, and shows
negatively how, in Mohammed’s own case, “not want of
opportunity, but want of sympathy and compatibility
kept him aloof from the religion of Christ. His first wife
introduced him to her Christian cousin; one of his later
wives had embraced Christianity in Abyssinia, and the
most favored of his concubines was a Christian damsel
from the Copts of Egypt. He was acquainted with as-
cetic monks, and had dealings with learned bishops of the
orthodox church. In those days the reading of the
IHoly Scriptures in the public services was already au-
thoritatively enjoined and universally practised; if he
had wished thoroughly to acquaint himself with them,
he could easily have done so. But, having no adequate
conception of the nature of sin and man’s fallen state,
he also lacked the faculty of truly appreciating the rem-
edy for it which was offered in the Gospel.”* All these
considerations have weight in determining the influence
of Christianity on the origin of Islam.?

The Hanifs—DBesides the Jews and Christians, there
were the Hanifs. The term was originally one of re-
proach (meaning to limp or walk unevenly, to pretend),
and was applied to those who abandoned the worship of
the popular deities.> With the decline of the old pagan-
ism, a number of men arose in Medina, Taif and Mecca

1S, W. Koelle, “Mohammed and Mohammedanism,” 471.
A Moslem convert of El Azhar and a teacher of theology in Cairo holds
that in his earliest years of manhood Mohammed was a nominal Christian

and offars to preve it on Moslem authoritics, Sec Cairo Conference, Vol.

ume “Methods of Mission Work,” 24.

2[For a further considcration of the Moslem lcgends, stories and doctrines
that were borrowed from Christianity, the reader is referred to Tisdall,
“The Original Sources of the Qur'an,” Chap. IV.

aW. St. Clair Tisdall, “th¢ Originad Sources of the Qur'an,”” 272; Pautg,
“Mohamimecd's Lchre von der Offenbarung.” 15; Hughes’ “Dictionary of
Islam” gives a different derivation.
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who became convinced of the folly of the old religien,
and were seekers after God, altho neither Jewish nor
Christian proselytes. That they became numerous and
honorable is evident from the Koran use of the term,
and from the fact that Abraham the Patriarch is said to
have been the first Hanif. Moslem history mentions
twelve of Mohammed’s companions who belonged to the
Hanifs. And from Ibn Ishak, the earliest biographer of
Mohammed, we learn what Zeid, Waraka and others of
these reformers believed and taught. “They said, one to
another: ‘By God ye know that your nation is based
upon nothing : truly, they have erred from the religion of
their father, Abraham. What is a stone, that we should
circle round it? It hears not, nor sees, nor injures, nor
benefits. O people, seck for yourselves; for, verily by
God, ye are based upon nothing.” Accordingly, they
went into different lands, that they might seek Hanifism,
the religion of Abraham. Waraka bin Naufal, therefore,
became absorbed in Christianity, and he inquired after
the Books among those who professed it until he ac-
quired some knowledge from the People of the Book.
But Ubaidullah bin Jahsh remained in the state of un-
certainty in which he was until he became a Moslem. He
migrated with the Moslems to Abyssinia . . . and
when he arrived there became a Christian, and aban-
doned Islam, so that he perished there a Christian.”?
This testimony is remarkable. So early was the first
convert from fslam to Christianity. And Ibn Ishak tells
us he was not only a convert, but a witness. “When he
became a Christian he used to dispute with the Compan-
ions of the Apostle, who were then in Abyssinia, and say:
‘We see clearly, and you are yet blinking.”” Would that

Sirat-ur-Rasul,”” Vol I, 76, 77. Quoted by W. St. Clair Tisdall.
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Mohammed and his companions had accepted the testi-
mony of Ubaidullah, and had come to the true light of
the gospel !

The Hanifs expressed their piety in the words, “We
have surrendered to God” (Islam) ; they prohibited the
slaying of female infants; they acknowledged the unity
of God; they rejected all idolatry; they promised a fu-
ture garden of delight to the believer, and hell for the
wicked ; they used the words Merciful and Forgiving for
Deity. Wellhausen states that these Hanifs were not
found in Mecca and Medina alone, but that they were
everywhere a symptom and an indication of the final dis-
solution of paganism and a proof that the soil was ripe
for Islam.!

Islam a Composite Religion.—From the condition of
Arabia at the time of Mohammed, and the whole relig-
ious environment of his day, it is natural that if there
was to be a new religion for Arabia it must take account
of the existing faiths. It is not at all surprising, there-
fore, that the result of a century of critical study by Eu-
ropean and American scholars of every school of thought
has established the fact that Islam is a composite relig-
ion. It is not an invention, but a concoction; there is
nothing novel about it, except the genius of Mohammed
in mixing old ingredients into a new panacea for human
ills, and forcing it down by means of the sword. These
heterogeneous elements of Islam were gathered in Arabia
at a time when many religions had penetrated the Penin-
sula, and the Kaaba was a Pantheon. Unless one has a
knowledge of these elements of the “Time of Ignorance,”
Islam is a problem. Knowing, however, these heathen,
Christian, and Jewish factors, Islam is seen to be a per-

1J. Wellhausen, “Reste Arabischen Heidentums,” 234.
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fectly natural and comprehensible development. Its hea-
then, Christian and Jewish elements remain, to this day,
perfectly recognizable, in spite of thirteen centuries of
explanation by the Moslem authorities. And, logically,
it was only a step from Hanifism to Islam, if one did not
wish to embrace the old historic faiths of Moses or of
Christ, The “Time of Ignorance” was a time of spiritual
inquiry and seeking after God. But it was also a time
of social and political chaos in Western Arabia. Every-
thing was ready for a man of genius who could take in
the whole situation—social, political, and religious—and
form a cosmos. That man was Mohammed.
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“It has been truly said that Christianity is not a religious sys-
tem, but a life; that it is Christ. With almost equal truth it
may be affirmed that Islam is Mohammed. Certainly his spirit
is infused into the religion which he founded, and still animates
to an almost incredible cxtent the hearts of its professors in
every Mohammedan land.”—W. St. Clair Tisdall.

“The character of Mohammed is a historic problem, and many
have been the conjectures as to his motives and designs. Was
he an impostor, a fanatic, or an honest man—a very apostle of
God?"—T. P. Hughes.

“By a fortune absolutely unique in history Mohammed is a
threefold founder—of a nation, of an empire and of a religion.
« . . Scarcely able te read or write, he was yet the author of
a book reverenced to this day by the sixth [seventh] of the
whole human race as a miracle of purity of style, of wisdom and
of truth.”—R. Bosworth Swith,

II
MOHAMMED, THE PROPHET

Introductory—About the year 570 A. D., Abdullah,
the son of Abd ul Muttalib, a Mecca merchant, went on
a trading trip from Mecca to Medina, and died there. A
few months after his death kis wife, Amina, gave birth
to a boy, who was named Mohammed! One hundred
years later the name of this Arab, joined to that of the
Almighty, was called out from ten thousand minarets
five times daily from the Persian Gulf to the Atlantic,
and his new religion was sweeping everything before it
in three continents. What is the explanation of this mar-
vel of history?> Many theories have been given, and the
true explanation of the spread of Islam is probably the
sum of all these theories: The weaknesses of the Orien-
tal churches; their corrupt state; the condition of the
Roman and Persian empires; the easy-going moral char-
acter of the new religion; the power of the sword and of
fanaticism; the great truths of Islam; the genius of Mo-
hammed’s successors; the hope of plunder, and the love
of conquest—such are nine of the causes given for the

1The name Mohammed was not unknown in pagan times. Ibn Khallikan
states that three Arabs bore it in the Time of Ignorance, namely Moham-
med bin Sufyan, Mohammed bin Uhaiyah, and Mohammed bin Humran.
He adds a story, however, to prove that each of these was so named in

honor of the future prophet! (De Slane, “Translation of Ibn Khallikan’s
Biographical Dictionary,” Vol. I1I, 620, ff.).
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growth of the new religion from a minority of one to an
immense army of believers. Yet none of these theories,
nor all of them together, can omit, as the supreme cause
of success, the genius of Mohammed. To the believing
Moslem this is the whole explanation. And it is simple,
because it is supernatural. All things are possible with
God, and God sent Mohammed as the last and greatest
apostle.

A Moslem Portrait of the Prophet.—Here is a descrip-
tion of Mohammed, the man and the prophet, by Kamal
ud Din ad Damiri (A. D. 1349-14e5), who was a theo-
logian of the Shafi school, a prolific author and com-
mentator, a scientist and a philosopher. The fact that
this succinct pen-portrait of the prophet, which we
quote, occurs incidentally in his “Dictionary of Zoology”
as a digression does not detract from its value to a Mos-
lem, and rather adds to it for us:* “Mohammed is the
most favored of mankind, the most honored of all the
apostles, the prophet of mercy, the head or imam of the
faithful, the bearer of the banner of praise, the inter-
cessor, the holder of high position, the possessor of the
River of Paradise, under whose banner the sons of Adam
will be on the day of judgment. He is the best of
prophets, and his nation is the best of all nations; his
companions are the most excellent of mankind, after the
prophets, and his creed is the noblest of all creeds. He
performed manifest miracles, and possessed great quali-
ties. He was perfect in intellect, and was of noble ori-

gin. He had an absolutely graceful form, complete gen-

*The quotation is from Ad Damiri’'s Hayat ul Hayawan, a zoological
lexicon with notes and digressions on the folk lore and history of the
Arabs. Translatien ef Lt. Colonel A. S. G. Jayakar (London, 1906), Vol
I, €8, 89. The work is standard throughout the Arabic worid and the pas-
sage given occurs at the beginning of his famous digression on the early
caliphate under the article, Al Awizz, the Goose!
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erosity, perfect bravery, excessive humility, useful
knowledge, power of performing high actions, perfect
fear of God and sublime piety. He was the most elo-
quent and the most perfect of mankind in every variety
of perfection, and the most distant of men from mean-
ness and vices. A poet says of him:

‘The Merciful has not yet created one like Mohammed
And to the best of my knowledge never will do so.’

“Aisha stated that the prophet, when at home, used to
serve his household ; he used to pick out the vermin from
his cloak, and patch it; mend his own shoes, and serve
himseif. He used to give fodder to his camel, sweep the
house, tie the camel by the fore leg, eat with the female
slave, knead dough with her, and carry his own things
from the market. And he used to be constantly in a
state of grief and anxiety, and never had any peace of
mind. Ali stated that he asked the prophet, regarding
his mode of life, and that he replied: ‘Knowledge is my
capital ; love, my foundation; desire, my vehicle; the re-
membrance of God, my boon companion; grief, my
friend; knowledge, my arms; patience, my cloak; the
pleasure of God, my share of plunder; poverty, my dis-
tinction ; renunciation of the world, my profession; faith,
my strength; truth, my interceder ; obedience to God, my
sufficiency ; religious war, my nature; and the refresher
of my eye is prayer.’ As to his humility, liberality, brav-
ery, bashfulness, fellowship, kindness, clemency, metcy,
piety, justice, modesty, patience, dignity, trustworthiness
and other praiseworthy qualities innumerable, they were
all very great. The learned have composed many books
regarding his life, his times, his mission, his wars, his
qualities, his miracles and his good and amiable actions;
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to describe even a little of which would take several vol-
umes. But that is not our purpose in this book. It is
said that his death took place after God had perfected
our religion, and completed this blessing for us, at noon
on Monday, the 12th of Rabi-al-Awal, 11 A. H., at the
age of sixty-three years. His body was washed by Ali
bin Abi Talib, and he was buried in the chamber which
he had built for the mother of the faithful, Aisha.”

Factors in Mohammed’s Life—Whether this naive and
beautiful characterization of the prophet will stand the
test of Moslem history, we shall see later on. Whatever
we may deny Mohammed, we can never deny that
he was a man of great talents. But he was not a self-
made man. His environment accounts, in large meas-
ure, for his might and for his methods as a religious
leader. What that environment was we have already
seen in part in our study of the origin and sources of
Islam. Four factors stand out clearly in the life of
Mohammed:

There was, first of all, the political factor. The era
known as the “year of the elephant” had seen the defeat
of the Christian army from Yemen, which came, under
Abraha, to attack Mecca and destroy the Kaaba. This
victory was, to the young and ardent mind of Moham-
med, prophetic of the political future of Mecca, and no
doubt his ambition assigned himself the chief place in
the coming conflict of Arabia against the Romans and
the Persians.!

Next came the religious factor. The times were ripe
for religious leadership, and Mecca was already the cen-
tre of a new movement. The Hanifs had rejected the

1Ignaz Goldziher, “Mohammedanische Studien,” Vol. I, 40-301; S. W.
Koelle, “Mohammed and Mohammedanism,” first part; S. M. Zwemer,
“Arabia; the Cradle of Islam,” Chap. XVI.
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old idolatry, and entertained the hope that a prophet
would arise from among them.! There was material of
all sorts at hand to furnish the platform of a new faith;
it only required the builder’s genius to call cosmos
out of chaos. To succeed in doing this, it would
be necessary to reject material also; to construct a com-
prehensive religion and a compromising religion, so as
to suit Jew, and Christian, and idolater alike.?

In the third place, there was the family factor; or, in
other words, the aristocratic standing of Mohammed. He
was not a mere ‘‘camel driver.” The Koreish were the
ruling clan of Mecca; Mecca was the centre for all Ara-
bia; and Mohammed’s grandfather, Abd ul Muttalib,
was the most influential and powerful man of that aris-
tocratic city. The pet-child of Abd ul Muttalib was the
orphan boy, Mohammed. Until his eighth year he was
under the shelter and favor of this chief man of the
Koreish. He learned what it was to be lordly and to
cxercise power, and he never forgot it. As in the case
of so many other great men of history, his environment,
his early training, and his wife were the determining
personal influences in the character of Mohammed.

Finally, the ruling factor was the mind and genius of
the man himself. Of attractive personal qualities, beau-
tiful countenance, and accomplished in business, he first
won the attention and then the heart of a very wealthy
widow, Khadijah. Koelle tells us that she was “evidently
an Arab lady of strong mind and mature experience, who
maintained a decided ascendancy over her husband, and
managed him with great wisdom and firmness. This ap-
pears from nothing more strikingly than from the very

1S. W, Koelle, “Mohammed and Mohammedanism,” 27.
?J. Wellhausen, “Rcste Arabischen Flcidentums,” (Berlin, 1897), 23o-242
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remarkable fact that she succeeded in keeping him from —— ]
marrying any other wife as long as she lived; though, TABLE OF MOHAMMED'S GENEALOGY

at her death, when he had long ceased to be a young
man, he indulged, without restraint, in the multiplication

of wives. But, as Khadijah herself was favorably THE TRIBE OF KOREISH

disposed toward Hanifism, it is highly probable that

she exercised her commanding influence over her _Ghwlib

husband in such a manner as to promote and strengthen Lobai

his own attachment to the reformatory sect of mono- Kaab ada

theists.” From whomlby descent
Mohammed married this woman when he had reached OMAR the 2nd Caliph

his twenty-fifth year. At the age of forty he began to Morrah

have his revelations, and to preach his new religion. His

first convert, and, perchance, the most ambitious one, was Kilab_ qu'"’ Taym Yoidah

his wife; then Ali and Zeid, his two adopted children; Mot o ther 'M!'M

then his friend, the prosperous merchant, Abu Bekr. Such Kysal Amina From whom by descent

was the nucleus for the new faith. ABU BEKR. 1t Caliph

The First Period of His Life’—The exact date of Abd Menaf

Mohammed’s birth is unknown. Caussin de Perceval }

calculates that the date was August 20, A. D. 5702 Ac- Al Mitalit Hafhim Abd [Shems Naufal

cording to Sprenger, it was April 13, A. D, 571.3 Soon

after his birth, according to Arab custom, he was sent

to be nursed by Halimah, a woman of the tribe of Bni Abd ul [Muttalib

Saad, where he remained for a period of two years. In i zothic  AbulTaib  sbuloe  ABOULLAM ﬁ_\!is ﬁ_r_l\_zg_

his sixth year Mohammed was taken by his mother to

Medina, but on the return journey she fell sick and MOHAMMED

died. The orphan boy was then taken back to Mecca ALi(wholmarried

and put under the care of his grandfather, Abd ul Mut- Fatimah, Mohamme }'s Davghter)

talib, and when the latter died, two years later, under that l l

of his uncle, Abu Talib. The following beautiful verses (s;a:;::ph) Hosom  Zainab _ Mufisin

:i?r;lngar;:?rlnoggé s;:r:::alt,ab‘l‘eliggzos:\t; I'Histoire des Arabes avant FATIMAH - - - IBRAHIM -

PIslamisme’’ (Paris, 1836), Vol. I, 282 andfive otherchlld‘ren with Khadijah  with Mary the Coptic stave

K’ (All except Fatimah died before Mohammed and without 1ssue)

2Aloys Sprenger, **Das Leben und die Lehre des Mohammed,” Vol. I, 138.
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in the Koran are Mohammed’s eloquent reference to this
period of his life:

“T swear by the splendor of light

And by the silence of night

That the Lord shall never forsake thee

Nor in His hatred take thee;

Truly for thee shall be winning

Better than all beginning.

Soon shall the Lord console thee, grief no longer control thee,
And fear no longer cajole thee.

Thou wert an orphan-boy, yet the Lord found room for thy head.
When thy feet went astray, were they not to the right path led?
Did he not find thee poor, yet riches around thee spread?

Then on the orphan-boy, let thy proud foot never tread,

And never turn away the beggar who asks for bread,

But of the Lord’s bounty ever let praise be sung and said.’’?

When twelve years old Mohammed was taken on a
mercantile journey as far as Syria. Here first he came
in contact with Christians and, according to tradition,
met the monk Buhaira. For the rest the youth of Mo-
hammed was uneventful, and he was employed, as other
lads, in herding sheep and goats. To this he refers in
the traditional saying, “Verily there hath been no
prophet who hath not performed the work of a shep-
herd.” At the age of twenty-five he entered the service
of Khadijah, a rich widow of Mecca, whose caravan of
merchandise he attended, and once more visited Busra
(near the Jordan), Aleppo and Damascus. As a reward
of faithful service he secured her hand in marriage, and
lived happily with her. His marriage gave him promi-
nence, and he took a leading part in renewing an old
federation at Mecca. In his thirty-fifth yvear he settled

1Surah 93. Translation printed in the Edunburgh Review for July, 1866.
Article “Mohammed.” It has all the rhyme and beauty of the original.
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a dispute regarding the placing of the Black Stone in re-
construction of the Kaaba. When he approached the age
of forty he gave his mind to contemplation, and probably
composed some of the earlier chapters of the Koran!
At last he received the call to become a prophet in the
cave of Hira, and communicated his vision to his wife,
Khadijah, who believed in its validity. After a period
of mental depression other revelations followed, and he
began to preach. The next two converts were Ali and
Zeid, his adopted children; then Abu Bekr, Othman,
Talha-—until they numbered fifty souls. The hostility of
the Meccans